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REAL-LIFE-VAMPIRISMUS ("VAMYPRE'),
JUGENDSUBKULTUREN UND GOTHIC

Die ursprunglich als Jugendbewegungen, heute als Jugend-Subkulturen
beschriebenen “Geselligkeitsformen” grob unter 25jahriger Menschen in
sozial enger gefassten Gruppen und Gruppchen haben in den letzten Jahren
eine entscheidende Begriffs-Erweiterung erfahren.

Im Jahr 2006 erschien die von der Atlanta Vampire Alliance [1] entwickelte
und durchgefuhrte, weltweite Studie Vampirism & Energy Work. Teilnehmen
konnten, via soziologisch standardisiertem Fragebogen-Verfahren, nur
Menschen mit klar umrissenem Blut- oder Energie-Hunger beziehungsweise
-Durst. [3]

Dabei zeigte sich, dass neben gehauften Panik-Storungen, Asthma,
Kopfschmerzen und Depressionen vor allem eine erstaunliche Einheitlichkeit
des Empfindens der Proband®innen vorlag. Das war verbluffend, weil die
etwas schlichte Annahme, Jugendliche wurden sich ihre Leidenschaften blof3
aus Kinofilmen und Romanen abschauen, hier per se nicht zutreffen konnte:
Die Antwortenden stammten aus aller Herren Lander und Kulturen, darunter
Jordanien, den Niederlanden, Malaysia, Japan, Kroatien, Brasilien, Bahrein,
Australien, Agypten, der Schweiz und Litauen.

Vier Jahre spater erschien die Arbeit des Harvard-Theologen Joseph Laycock
[14—16], der das Konzept der ldentitdtsgruppe fur die einerseits kulturell so
verschiedenen und doch so gleichen Vampyre sowohl popular- als auch
religionswissenschaftlich einfuhrte:



«Vampirism should be viewed foremost as an identity around which social and
religious institutions have formed. This model accounts for the mosaic of religious
and cultural orientations held by vampires and acknowledges the vampire
community’s claims that vampirism is not a choice.» [15]

Zwei Jahre spater berichtete er auch uber die weniger bekannte und selbst
der Boulevard-Presse entgangene [2,13], allerdings weltweit ebenso reale
Gruppe der Otherkin, die sich als geistig nicht menschlich betrachten:

«The Otherkin community is regarded as an alternative nomos — a socially
constructed worldview — that sustains alternate ontologies.» [17]

Die Leiterin der grof3ten und am langsten aktiven Vampyr-Gemeinschaft,
Ines Fischer, arbeitete 2015 in einer weiteren Studie heraus, dass sich die
zentraleuropaische Vampyr-Gesellschaft (Community) zwar in teilweiser
Uberschneidung, aber dennoch unabhingig von der “Schwarzen Szene”
(Gothics) bewegt und eigene Gruppengewohnheiten, Mentalitdten,
Kleidungs- und Musik-Stile unterhalt. Dies druckt sich auch in dem Wunsch
der Vampyre aus, sich in Hauser, Covens, Familien und Clans zu gruppieren,
die recht verschiedene Weltanschauungen und Verhaltensregeln,
beispielsweise zum Konsum von Blut versus der Aufnahme “reiner” Energie,
vertreten. [5—8]

Auch der Eindruck, dass es sich um eine Jugend-Subkultur handelt, musste
in Fischers umfangreicher, statistisch gut abgesicherter Bestandsaufnahme
berichtigt werden: Das Durchschnittsalter von etwa tausend in sozialen,
internen Netzwerken organisierten Mitgliedern der Vampyr-Gesellschaft
(Vampyre, Black Swans, Donor*innen und so weiter) liegt bei dreif3ig Jahren
[5,6]. Da altere mehr als jungere Mitglieder der Subkultur aber beispielsweise
- aus beruflichen Griinden die soziale Unsichtbarkeit wahlen, entsteht
‘manchmat der Eindruck, dass die Altesten auf mehr oder weniger ratselhafte
“Weise verschwinden. [7]
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Nach meiner nun zwanzigjahrigen Erfahrung mit Szene-Mitgliedern, Treffen
und Umfragen liegt der wahre Grund dafur aber eher im Erwachsenwerden,
der Fokussierung auf Haus und Hof sowie sozialer Anpassung nach aufen
und Integration der fur andere ungewohnten Inhalte nach innen, nicht aber
einem grundsatzlichen Hinweggeistern der Identitat.
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«Die Kids sind halt ein bisschen extrovertierter, deshalb nimmt man sie eher
wahr. Mit zunehmendem Alter wird auch der Kleidungs-Stil zuriickhaltender. Da
die ldentitat aber nicht endet, kommen die zeitweilig Unsichbaren aber nach
einigen Jahren doch wieder in die Subkultur zurtick.» [8,19]

Oder, in den Worten meines Kollegen, des Soziologen DJ Williams vom Center
for Positive Sexuality [20—22]:

«It is not surprising that vampires prefer to keep these alternative identities
private (i.e., stay “in the coffin”) due to fears of being misunderstood and
discriminated against.» [20]

Wahrend das Ganze auch harter gesottenen Kolleg*innen trotzdem immer
noch strange vorkommt, hat sich zumindest der entscheidende Hinweis
durchgesetzt, dass nicht jede Tat, bei der viel Blut flief3t, und auch nicht jede,
bei der selbst identifizierte Vampire als Opfer oder Tater beteiligt sind, gleich
ein “Vampir-Verbrechen” ist. [9] Selbst die ehrwirdige, weltweit bekannteste
wissenschaftlich-kriminalistische Fach-Zeitschrift, das Journal of Forensic
Sciences, berichtete, dass

«...court documents were reviewed and assessed, and findings suggest that the
evidence used to support assertions that homicidal motivations occurred due to
ritualistic vampirism was misinterpreted due to the omission of a growing
multidisciplinary literature on self-identified vampirism.

It is important for forensic experts to be aware of emerging research on alternative
identities, including vampirism, that challenge traditional theories and
assumptions.» [21]



Ein letzter Hinweis soll noch der fir mich schonsten alten Quelle zum
Vampir-Glauben gelten. Der skeptische Text — ausgerechnet — des
Benediktiner-Monches Augustin Calmet aus dem Jahr 1746 [10] ist momentan
noch auf deutsch verfugbar [11,12]. Zwar weif3 der Geistliche in seinem Text
von Jugendsubkulturen und Identitatsgruppen rein gar nichts, dafur hat er
aber einen klareren Blick als die Arzte seiner Zeit, wenn es darum geht, eine
irgendwie doch ratselhafte bis bedngstigende Beobachtung — Blut saufende
Untote — auf ihren naturwissenschaftlich beweisbaren Ursprung zuruck
zu fuhren. Auch fur Kultur- und Sozialwissenschaftler®innen konnte seine
Arbeit, noch dazu in empirisch durchfarbten Zeiten, eine angenehme Lektire
und Fingerubung sein.

It takes one to know one, sagen die Angloamerikaner®innen. So hoffe ich, dass
die Facetten, die ich hier anreif3en durfte, den ein oder anderen Novizen fir
das schone Fach der Vampirkunde begeistern [4,18,23,24].

MARK BENECKE
KRIMINALBIOLOGE
PRASIDENT, TRANSYLVANIAN SOCIETY OF DRACULA
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In recent years, there has been a decisive change in the way ‘forms of
sociability’ — formerly known as youth movements and today referred to as
youth subcultures — of people roughly under age 25 in tight-knit social
groups are understood.

In 2006, the worldwide study Vampirism & Energy Work appeared, having
been developed and conducted by the Atlanta Vampire Alliance. [1]
Participation took place via a sociologically standardised questionnaire
process and was only open to people with a demonstrable hunger or thirst
for blood or energy [3].

The study showed that, in addition to plenty of panic disorders, asthma,
headaches and depression, there was above all an astonishing uniformity in
the perceptions of the study participants. This was startling, because the
somewhat simple assumption that adolescents could only learn and adopt
their passions from films and novels did not necessarily apply here:
respondents came from all over the world and from many cultures, including
Jordan, the Netherlands, Malaysia, Japan, Croatia, Brazil, Bahrain, Australia,
Egypt, Switzerland and Lithuania.

Harvard theologian Joseph Laycock [14—16] published his work four years
later. Using methods from both popular science and religious studies, it
introduced the concept of an identity group for vampyres, who can be so
culturally diverse yet at the same time so uniform.

«Vampirism should be viewed foremost as an identity around which social and
religious institutions have formed. This model accounts for the mosaic of religious
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and cultural orientations held by vampires and acknowledges the vampire
community’s claims that vampirism is not a choice.» [15]

Two years later he also reported on the lesser-known group the Otherkin,
which escaped the attention of the tabloid press [2,13] despite being present
around the world:

«The Otherkin community is regarded as an alternative nomos — a socially
constructed worldview — that sustains alternate ontologies.» [17]

In another study from 2015, Ines Fischer — the director of the largest and
oldest still-active vampire community — discovered that the Central
European vampire community, although in partial overlap with but still
independent from the ‘goth scene’, maintains its own group habits,
mentalities, clothing and music styles. This also expresses itself in the
desires of vampyres to group together in houses, covens, families and clans
that represent quite different worldviews and codes of conduct, for example
in relation to the consumption of blood versus the absorption of “pure”
energy. [5—8]

Likewise, the impression that this is a youth subculture had to be corrected
in Fischer’s extensive survey, which was supported by statistics. The average
age of roughly a thousand members of the vampire community (vampyres,
black swans, donors, etc.) organised in social networks was thirty [5,6].
However, as older members are different from younger members in that they
may (for example) decide not to be visible for professional reasons, the
impression can often arise that, in a more or less puzzling way, the oldest
individuals simply disappear. [7]

According to my twenty years of experience with members of the scene,
: gathefings and surveys, the real reason for this ‘disappearance’ lies in
growmg older, focusing on home and garden and socially adapting to the
“outside world, and internalising ideas which are unusual to other people,
_rather than in a fundamental shift away from the identity.
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«The kids are simply a little more extroverted, so they are more likely to be
noticed. With increasing age, the clothing style also becomes more restrained.
However, since the identity does not end, the temporarily invisible ones do return
to the subculture after a few years.» [8,19]

Or, in the words of my colleague, sociologist D) Williams of the Center for
Positive Sexuality [20—22]:

«It is not surprising that vampires prefer to keep these alternative identities
private (i.e., stay “in the coffin”) due to fears of being misunderstood and
discriminated against.» [20]

While the whole thing remains strange even to harder-boiled researchers,
there is still one piece of decisive evidence, at least: that not every deed at
which a large amount of blood flows or even every deed at which self-
identified vampires are involved as the victim or perpetrator is automatically
a ‘vampire crime’. [9] Even the venerable, world-renowned Journal of Forensic
Sciences reported that

«...court documents were reviewed and assessed, and findings suggest that the
evidence used to support assertions that homicidal motivations occurred due to
ritualistic vampirism was misinterpreted due to the omission of a growing
multidisciplinary literature on self-identified vampirism.

It is important for forensic experts to be aware of emerging research on alternative
identities, including vampirism, that challenge traditional theories and
assumptions.» [21]

One last lead to be followed is what | consider the most wonderful old source
of belief in vampires: the sceptical text — written by no less than the
Benedictine monk Augustin Calmet in 1746 [10] — is currently still available
in German [11,12]. Even though the monk had no inkling of ‘'youth subcultures’



and ‘identity groups’, his text has a clearer view than the physicians of his
day when it comes to tracking the nevertheless puzzling or even frightening
observation — blood-sucking undead — back to its scientifically demonstrable
origin. For practitioners of cultural studies and social science, too, his work
could be pleasant reading and a five-finger exercise, even in an era which
tends more to empiricism.

As the saying goes, it takes one to know one. | thus hope that the facets that
| have been able to depict here can inspire a few novices to get involved in
the wonderful subject of vampire and vampyre studies. [4,18,23,24]

DR MARK BENECKE
CHAIRMAN
TRANSYLVANIAN SOCIETY OF DRACULA
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,Formele de socializare” descrise initial ca miscari de tineret, iar astazi ca
subculturi ale tineretului, in linii mari oameni sub 25 de ani inclusi in grupe
sau grupuri sociale mai mici, au cunoscut o evolutie decisiva a notiunii in
ultimii ani.

In anul 2006 a aparut studiul Vampirism & Energy Work, care a fost dezvoltat
si efectuat la nivel mondial de catre Atlanta Vampire Alliance [1]. Prin
intermediul chestionarelor standardizate din punct de vedere sociologic au
putut sa participe numai persoanele cu o dorintd si o sete evidentd de sange
sau de energie. [3]

S-a constatat ca, pe langa tulburari de panica frecvente, astm, dureri de cap
si depresii, a existat mai ales o uniformitate uimitoare a sentimentului
voluntarilor. Acest lucru a fost uimitor, pentru ca presupunerea atat de
simpld ca tinerii ar trebui sa ia lectii despre pasiunile tor din filme si romane,
nu se confirma aici: Respondentii au venit din toate tarile si culturile, printre
care lordania, Tarile de Jos, Malaezia, Japonia, Croatia, Brazilia, Bahrain,
Australia, Egipt, Elvetia si Lituania.

Patru ani mai tarziu, a aparut lucrarea teologului de la Harvard, Joseph
Laycock [14—16], care a introdus conceptul grupei de identitate pentru
vampirii atat de diferiti cultural de altfel pe de o parte, si totusi atat de
asemanatori din punct de vedere popular si religios pe de alta parte:

«Vampirism should be viewed foremost as an identity around which social and
religious institutions have formed. This model accounts for the mosaic of religious
and cultural orientations held by vampires and acknowledges the vampire
community’s claims that vampirism is not a choice.» [15]

Fa . {3




Doi ani mai tarziu, el a relatat si despre grupul Otherkin, mai putin cunoscut
si chiar scapat din vedere de presa de scandal [2,13], dar, fireste, real la nivel
mondial:

«The Otherkin community is regarded as an alternative nomos — a socially
constructed worldview — that sustains alternate ontologies.» [17]

Seful celei mai mari si mai longevive comunitati active a vampirilor, Ines
Fischer, a identificat in 2015 intr-un alt studiu, ca Societatea central
europeana a Vampirilor (comunitatea), desi se misca in alaturare partiala,
este totusi independenta de ,Scena neagra“ (goticd) si intretine obiceiurile
proprii ale grupurilor, mentalitatile, stilurile de imbracaminte si muzicale.
Acest lucru este de asemenea reflectat in dorinta vampirilori de a se grupa
in case, cuiburi, familii si clanuri, care reprezinta puncte de vedere asupra
lumii destul de diferite precum si coduri de conduita, cum ar fi consumul de
sange versus primirea de energie ,pura“. [5—8]

Chiar si impresia ca este o subcultura de tineret a trebuit sa fie corectata in
bilantul Fischer extins, statistic bine securizat: Varsta medie a celor aproximativ
o mie de membri organizati in retele sociale, interne ale Societatii Vampirilor
(Vampyre, Black Swans, Donatorii etc.) este de treizeci de ani [5,6]. Deoarece
membrii mai in varsta mai mult decat cei. mai tineri ai subculturii aleg, de
exemplu, din motive profesionale invizibilitatea, exista cateodata impresia ca
cei mai in varsta dispar intr-un mod mai mult sau mai putin misterios. [7]

Dupd experienta mea de doudzeci de ani cu membrii scenei, reuniuni si studii,
motivul real tine mai mult de maturizare, concentrare pe casa si familie
precum si adaptare sociala inspre exterior si integrarea continuturilor
neobisnuite pentru ceilalti spre interior, si nu de un mod fundamental de
transmltere a identitatii.

- ,
'«Cop/// sunt putin mai extrovertiti, de aceea sunt mai usor observati. Odatd cu
varsta st/[ul .de imbrdcdminte devine mai rezervat. Cu toate acestea, deoarece
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identitatea nu dispare, invizibilii temporari pot reveni dupd cdtiva ani din nou
in structurd.» [8,19]
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Sau, in cuvintele colegului meu, sociologul DJ Williams al Centrului pentru
Sexualitate Pozitiva [20—22]:

«It is not surprising that vampires prefer to keep these alternative identities
private (i.e., stay “in the coffin”) due to fears of being misunderstood and
discriminated against.» [20]

In timp ce totul este inca ciudat, chiar si pentru colegii mai greu incercati,
s-a impus cel putin mentiunea esentiala, ca nu orice faptd, la care curge
mult sange, si nu chiar orice vampir autoidentificat si care participa ca
victima sau faptas , este chiar un “delict-vampir”. [9] Chiar si venerabila,
renumita revista stiintifico-criminalista, Journal of Forensic Sciences, a
relatat ca

«...court documents were reviewed and assessed, and findings suggest that the
evidence used to support assertions that homicidal motivations occurred due to
ritualistic vampirism was misinterpreted due to the omission of a growing
multidisciplinary literature on self-identified vampirism.

It is important for forensic experts to be aware of emerging research on alternative
identities, including vampirism, that challenge traditional theories and
assumptions.» [21]

Un ultim indiciu ar trebui sa fie pentru mine cea mai frumoasa sursa veche
privind credinta in vampiri. Textul sceptic al calugarului benedictin Augustin
Calmet din anul 1746 [10] este in prezent incd disponibil in limba germana
[11,12]. Desi clericul nu stie absolut nimic in textul sau despre subculturile
si grupurile de identitate juvenile, el are o viziune mai clara decat medicii
de atunci, cand vine vorba despre aceasta, o observatie oarecum misterioasa
chiar inspdimantatoare — strigoi beti de sange — care revine la originea lor
dovedita stiintific. Si pentru oamenii de stiinta din domeniul cultural si social,



aceasta lucrare ar putea fi o lectura placuta si un antrenament, chiar si in
vremuri descrise empiric.

"It takes one to know one”(n.t. e nevoie de unul, pentru a recunoaste altul),
spun anglo-americanii. Asadar, sper ca fatetele care mi-a fost permis sa le
marchez aici, sa inspire unul sau ceilalti novici in frumosul domeniu al
vampirilor si al clientului vampir [4,18,23,24].

DR MARK BENECKE
PRESEDINTE
TRANSYLVANIAN SOCIETY OF DRACULA
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El concepto de «formas de convivencia» entre personas menores de
aproximadamente 25 anos, antes conocido como movimientos de jovenes y
hoy como subculturas juveniles, en grupos y grupusculos sociales reducidos,
ha experimentado una importante ampliacion en los ultimos anos.

En 2006 aparecieron los estudios en Vampirism & Energy Work desarrollados
y promovidos por la Atlanta Vampire Alliance [1]. Tan solo podian participar,
por medio de un proceso de cuestionarios socioldgicos estandarizados,
personas claramente hambrientas (o sedientas) de sangre o energia. [3]

Se demostro que, ademas de trastornos combinados de panico, asma, dolores
de cabeza y depresion, los participantes exhibian a una sorprendente
homogeneidad en sus sensaciones. Resultaba impresionante porque la
presuposicion, un tanto simple, de que los jovenes simplemente adoptan
sus pasiones de las peliculas y las novelas no podia aplicarse en este caso:
los encuestados provenian de todos los paises y culturas, incluyendo Jordania,
Paises Bajos, Malasia, Japon, Croacia, Brasil, Bahrein, Australia, Egipto, Suiza
y Lituania.

Cuatro anos mas tarde se publico la obra del tedlogo de Harvard Joseph
Laycock [14—16], que introdujo, tanto en el ambito popular como en el de
los estudios religiosos, el concepto de grupo identitario para vampiros
culturalmente tan distintos y sin embargo tan parecidos.

«Vampirism should be viewed foremost as an identity around which social and
religious institutions have formed. This model accounts for the mosaic of religious
and cultural orientations held by vampires and acknowledges the vampire
community’s claims that vampirism is not a choice.» [15]

et : 20



Dos anos despues informo también acerca del grupo de los Otherkin, poco
conocido incluso para la prensa amarilla [2,13] y no obstante real y de
alcance mundial.

«The Otherkin community is regarded as an alternative nomos — a socially
constructed worldview — that sustains alternate ontologies.» [17]

La directora de la mayor y mas longeva comunidad de vampiros, Ines Fischer,
elabord un estudio adicional en 2015 que describe que la comunidad
vampirica (Community) centroeuropea, a pesar de solaparse parcialmente
con la «escena oscura» (gotica), funciona con independencia de la misma y
defiende una serie de habitos, mentalidades, y estilos de ropa y musicales
propios. Esto se refleja en el deseo de los vampiros de agruparse en torno
a casas, covens, familias y clanes que representan filosofias de vida y cddigos
de conducta netamente distintos, por ejemplo, en relacion con el consumo
de sangre frente a la captura de «mera» energia. [5—8]

La impresién de que se trata de una subcultura juvenil ha sido rebatida en
la evaluacion extensa y estadisticamente bien nutrida de Fischer: el promedio
de edad de aproximadamente mil miembros de la comunidad de vampiros
organizados en redes sociales internas (Vampyre, Black Swans, Donor y
demas) es de treinta anos [5,6]. Ya que los miembros de mayor edad, en
contraposicion a los mas jovenes, optan por la invisibilidad por motivos
laborales, a veces surge la impresion de que los mas antiguos desaparecen
de forma mas o menos enigmatica. [7]

Segun mis 20 anos de experiencia, encuentros y encuestas a miembros de
la-escena, el motivo real se encuentra mas bien en llegar a la edad adulta,
lo que conlleva centrarse en la casa, el jardin y la adaptacion social de cara
: alfe»xt'erior, al tiempo que se guardan los contenidos inusuales para los

;‘c_jérriés en-el interior. No se trata, sin embargo, de una evaporacion de la
ddentidad.
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«Los ninos son mds extrovertidos, por lo que llaman mds la atencion. A medida
que se hacen mayores, también el estilo de ropa se vuelve mds sobrio. No
obstante, dado que la identidad nunca muere, los miembros temporalmente

invisibles vuelven a la subcultura pasados algunos anos.» [8,19]
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O, en palabras de mi colega, el sociélogo DJ Williams del Center for Positive
Sexuality [20—22]:

«It is not surprising that vampires prefer to keep these alternative identities
private (i.e., stay “in the coffin”) due to fears of being misunderstood and
discriminated against.» [20]

Mientras que todo esto aun resulta extrano tambien para colegas avanzados,
por lo menos se ha establecido el indicio crucial de que no todos los actos
en los que fluye mucha sangra ni tampoco todos aquellos en los que estén
involucradas personas autodenominadas vampiras como autores o victimas
corresponden a un «crimen vampirico». [9] Incluso la venerada y mas
conocida revista cientifica especializada en criminologia de todo el mundo,
la Journal of Forensic Sciences, informo que

«...court documents were reviewed and assessed, and findings suggest that the
evidence used to support assertions that homicidal motivations occurred due to
ritualistic vampirism was misinterpreted due to the omission of a growing
multidisciplinary literature on self-identified vampirism.

It is important for forensic experts to be aware of emerging research on alternative
identities, including vampirism, that challenge traditional theories and
assumptions.» [21]

Una nota final que para mi es la fuente antigua mas bella acerca de la fé
vampirica. El texto esceptico — atribuido — al monje benedictino Augustin
Calmet del ano 1746 [10] se encuentra todavia disponible en aleman. [11,12]
A pesar de que el texto del sacerdote no sabe nada de culturas juveniles y
grupos identitarios, tiene sin embargo una vision tan clara como los meédicos



de la época cuando se trata de relacionar las observaciones desconcertantes
e inquietantes acerca de — muertos vivientes chupasangre — con su origen

cientificamente demostrable. Este trabajo podria ser una lectura y un - 2
ejercicio agradables, también para cientificos culturales y sociales, en ;; §
tiempos de gran densidad empirica. - R
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«It takes one to know one», dicen los angloamericanos. Espero que los aspectos
que he podido tratar aqui hayan apasionado a algun que otro principiante -
en la'bella materia de la vampirologia o vampyrologia [4,18,23,24].

DR. MARK BENECKE H
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Takue «dopMbl 06LEHNS» MONOAbIX NOAEN B BO3pacTe Ao 25 ner,
06beAMHEHHbIE B Y3KME COLMANbHbIE TPYNnbl U FPYMNMNKW, M3HAYANbHO
OMMUCbIBAEMbIE KakK MONTOAEXHbIE ABMKEHUS, 3 CErOAHS — KakK MOJIOAeXHble
CyOKynbTYpbl, 3@ NOCAEAHME FOAbl PELUMTENbHO BbIWAM 33 PaMKMK 3TOrO
NOHATUA.

B 2006 roay, 6narogaps paspabortkam AnbsiHca BamnupoB ATnaHThl, (Atlanta
Vampire Alliance) [1] yBuaeno cBeTt uccnegoBaHue MMpoOBOro macwraba
«Bamnupuam mn aHepreTuka» (Vampirism & Energy Work). [puHaTe yyactue
B CTaHAAPTHOM COLMONOTMYECKOM OMNpoce MOMAu NUllb AU C YETKO
BbIPa>XEHHbIM r0JI0A0M Ha KPOBb M XaXA0M Nosy4yeHnd sHepruu. [3]

[lpn 3TOM Yy YyYaCTHWUKOB 3IKCNEPUMEHTA, HapaAy C MHOTOKPaTHbIMU
NaHMYECKUMU pacCTPOMCTBAMM, MPUCTYNaMMU acTMbl, FOJIOBHOW 6oau m
Aenpeccuu, B NnepBy o4epeab 0TMEYanoch CTPAHHOE OLLYyLLEHWE e AUHCTBA.
JT0 6bII0 MOpa3nUTeNibHO, BeAb NPOCTOE NpeanosioKeHue 0 TOM, 4YTOo
MONOAEXb YepnaeT CBOM NPUCTPACTUSA UCKNHUYNUTENbHO U3 KUHOPUABMOB U
pPOMaHOB, CaM0 No cebe He COOTBETCTBOBANO AeUCTBUTENbHOCTU. OTBETDI
MOCTYyNann CO BCEX KOHLOB CBETa OT NpencTaBUTENIeN pasHbIX KYnbTyp,
BKJKOYAs cneaytowme ctpanbl: Mopaanus, Hugepnanabl, Manamnsug, AnoxHus,
XopBatus, bpasunnug, baxpenH, Asctpanus, Eruner, Lisenuyapus u Jintea.

CnycTa yeTbipe roa B CBET Bbiljia paboTta rapBapackoro teonora [Ixo3seda
Jlerikoka (Joseph Laycock) [14—16], koTopag BBOAUT KOHUENUMIO FPynnbl
MOEHTUYHOCTU ANS TAaKMUX Pa3HbIX C KYNbTYPHOM TOYKM 3PEHMSA U, B TO XKe
BpEMSl, TAKMX OAMHAKOBbIX BaMMUPOB, 3y4aEMbIX, Kak B paMKax NonynasapHbiX,
TaK U PeNUrnMo3HbIX UccnefoBaHUM:
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«Vampirism should be viewed foremost as an identity around which social and
religious institutions have formed. This model accounts for the mosaic of religious
and cultural orientations held by vampires and acknowledges the vampire
community’s claims that vampirism is not a choice.» [15]

Yepes gBa roga oH TakXe NoOAroTOBM/ OTHET O MEHEE U3BECTHOM, YIYLLEHHOM
u3 Buay 6ynbBapHou npecon [2,13], HO BCe e CyLeCcTBYOLWEeN BCEMUPHOM
rpynne a3epknHOB:

«The Otherkin community is regarded as an alternative nomos — a socially
constructed worldview — that sustains alternate ontologies.» [17]

[naBa KpynHenwero n ctapenwero BaMmnupckoro coobuwectsa NHec Ouwep
(Ines Fischer) B 2015 roay B pamMkax nocienyoLwero nccnefoBaHnsa yCTaHOBUAA,
4yTO XOTa UeHTpanbHoeBponeickoe CoobwecTBo BamMnmnpoB 4acTUYHO U
ny6anpyeT, HO, HeCMOTPS Ha 3TO, BCE Xe CyLLeCTBYeT HE3aBMCUMO OT obLLecTBa
«TeMHOM cueHbl» (foTMYyeckaa KyabTypa) U UMeeT COBCTBEHHbIE FpynnoBble
00bl4an, MEHTANUTET, CTUAU OAEXAbI U MY3bIKW. DTO TaKXKe BbIPAXKAETCH U B
CTpemMaeHnn BamnupoB rpynnupoBaTbca 8 Jloma, KoBeHbl, Cembu 1 KnaHbl
NpeacTaBass pasnuMyHble MAEONIOTUM U HOPMbl NMOBEAEHUS, HanpuMmep,
ynoTpebneHue KpoBu B NPOTMBOBEC MPUEMY KYMCTOM» IHEpruu. [5—8]

B komnnekcHon paboTte, 0OCHOBAaHHOM HA CTATUCTUYECKMX AaHHbIX, Duwwep
AO/MKHA Bblna OTMETUTb, YTO peyb MAET O MONOAEXHOM CcybkynbType.
CpenHui BO3pacT NpUMEPHO ThICAYM YNIEHOB COLMANbHbIX BHYTPEHHUX CETEN
Coobuiectea Bamnupos (Bamnupsl, «YepHble nebegm», [loHopbl U T. 4.),
coctaBnser Tpuauath net [5,6]. O4HaKo NOCKObKY B OTAMYME OT MOMOAbIX
npeacTaBuTeniein 3Ton cyoKynbTYpbl 104U CTApLLIEro BO3pacTa NpeanoYnTaoT
COXPaHsATb aHOHMMHOCTb, Hanpumep, No NpodecCcMoHaNnbHbIM NPUYMUHAM,
WHOr4a CO343aeTcsd BnevatieHue, YTo cTaplume npeacTaBuTenn oTxoaaT ot
Hee 1o 6onee nnn MeHee 3arafovyHbIM NpuYnHam. [7]

Ncxopa u3 Moero ABafLATUNIETHErO OMbiTa B3aMMOAENCTBUA C
NpeACTaBUTENsaMM 3TOW CYBKYIbTYpbl B paMKax Cob6paHMii M 0nNpocos,
- UCTUHHAS MPUYUMHA 3TOTO KPOETCS BO B3POCIEHUM, KOHLIEHTPALIMM Ha AOME U
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X034/ACTBE, @ TAKXKE COLMANbHOM afanTaLMm B OTHOLUEHUAX C APYTUMU NIOAbMU
M MOHUMAHMUM CBOEro BTOPOr0 «BHYTPEHHErO A», @ HE B MPUHLUMUNUANBHOM

OTBJIEYEHHOCTU UOEHTUYHOCTU.

«/lemu 8 Hekomopoli cmeneHu 98/19KMCS IKCMPAsepmMamu, N0O3MOMy UX Ckopee
80CNPUHUMAOM Kak gonaowieHue npasdsl. C 803pacmom ux Cmusib 00ex0sbl
cmaHosumcs 8ce bosee cOepaHHbIM. Ho NOCKOMbKY ux UOeHMUYHOCMb Ha IMOM
He 30KaH4Yyueaemcs, BPEMEHHO UCYE3HysWUe U3 8udy 8H08b 8038pALLAIOMCS 8
cybKynbmypy cnycms Heckoneko aem.» [8,19]

Nnn, cnoBamu moero konneru, counonora [x. Bunneamca (DJ Williams) u3
LleHTpa no3uTuBHOM cekcyanbHocTtu (Center for Positive Sexuality) [20—22]:

«It is not surprising that vampires prefer to keep these alternative identities
private (i.e., stay “in the coffin”) due to fears of being misunderstood and
discriminated against.» [20]

B TO BpeM$ kak B3BOJIHOBAHHbIM KOJIJ1IeraM 3TO BCE el e KAXKeTCS CTPaHHbIM,
Heobxo4MMO caenaTh CneayolLee BaXKHOE 3aMeYaHme 0 TOM, YTO He Kaxaoe
AenCcTBMeE, KOTOPOE BReYeT 3a cobon nponmtme 60MbLIOro KONMYECTBA KPOBH,
M HE KaXAblM, KTO C BAMAMPUYECKOM TOUKM 3pEHUS naeHTudunumpyet cebs
KaK >XepTBa WKW NPecTynHUK, NoApa3yMeBalOT NpecTynjeHne Ha no4vse
BaMnupusma. [9] Haxe B yBakaeMoM, BCEMUPHO M3BECTHOM HAY4HO-
KPpUMMHANUCTUYECKOM npodeccMoHanbHOM XxypHane Journal of Forensic
Sciences oTMeYanoch, YTo

«...court documents were reviewed and assessed, and findings suggest that the
evidence used to support assertions that homicidal motivations occurred due to
ritualistic vampirism was misinterpreted due to the omission of a growing
multidisciplinary literature on self-identified vampirism.

It is important for forensic experts to be aware of emerging research on alternative
identities, including vampirism, that challenge traditional theories and
assumptions.» [21]
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[NocnenHsaa ccblnka AOMKHO BbITb ABASETCA ANS MEHS HAUTYYLWIMUM CTapenLLnM
MCTOYHUKOM UHDOPMaLMKM O BEPOBAHMAX BAMMUPOB. ITOT CKENTUYECKU
M3MI0XKEHHbIN TEKCT — aBTOPCTBO KOTOPOr0 MPUANCHIBAIOT — BEHE AUKTUHCKOMY
MoHaxy ABryctuHy Kamnety (1746 r.) [10] ceryac pocTtyneH Ha HEMeELKOM
a3bike [11,12]. XoTsa ncxona M3 TeKCTa CBAWEHHOCNYXUTENb abCONOTHO
HUYEro He 3HaN O MOJIOLAEXHbIX CYOKYNbTypax u rpynnax UAeHTUYHOCTH,
TEM He MeHee y Hero Obln 6onee YeTKMI, OTAUYHbIN OT BPayewn ero BpeMeH!
B3rNn44, Koraa Aeno AOXOAMI0 A0 3arafoyHbiX U TPEBOXHbIX HabnoaeHUN
— 33 NIaKOMbIM noTpebnieHneM KPOBU HEXUTU —, KOTOpPOE TeM CaMbIM
BO3BpaLLaeT UX K HAaYYHO JOKAa3aHHOMY nepBoHayany. J1a pabota Takxe
Morna 6bl 3aMHTEpPecoBaThb KY/IbTYPOAOrOB 1 COLMONOrOB, @ TaKXe No4apUTb
NpUATHOE BPEMAMPOBOXAEHME A5 YMa U M AN NaNbLEB 33 NepenncTbiBaHNEM
ee CTpaHuL.

Kak roBoputcs — ceoli csoezo mo4yHo bbl pasensioen. [103ToMy 9 HaAeKCb, YTO
3aTPOHYTble 34€eCb acneKkTbl BOOAYLWEBAT O4HOIO MU AAXE HECKOJIbKUX
HOBMYKOB 3TOr0 BaMNMpCKOro teyeHus [4,18,23,24].

O-p Mapk beHeke (Dr. Mark Benecke)
MNpeacepnarenno
TpaHcunbBaHckoe 06uwecTso Jpakynbl
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I 452 K% 58 BX B2 (Atlanta Vampire Alliance) [1] FFERFE R £ B4
o i B S eE 2 5T T2006 F HhR. ZARRAL2FIRELHIRS
RBERERF RAEEEHENRNEETBNAT ES SR,

WIS RERH, BTSRRI, B, KmAHPabE 2/, Z15E BIR/D
RELEFEAM—H, ZERIFETARYE, RAREMRBRIRTOFEIEMNE
FMPNRPEGHZFSNRFEX B H TR 158K E it 553 MBI
ILER HHhEENE. =, BRAL, B, =FHI, B, Bk, BAR
I, R K%, IwEMILFE5E,

ME 2 fFEHRNE#HAEREZRAZ R KRR (Joseph Laycock) [14—16]HY
MRLXNRITEZNRHZ LB E—HEE ML LR E, Z—FHEX
Wt AR IR M RA15IA T = NS BB B

«Vampirism should be viewed foremost as an identity around which social and
religious institutions have formed. This model accounts for the mosaic of religious
and cultural orientations held by vampires and acknowledges the vampire
community’s claims that vampirism is not a choice.» [15]

MEZ G, tERE T — L XL (Otherkin) BHA, XLEF A NAL, EE
HARBNRFTIRE, ERAELKCENBHFERMEFERS:
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«The Otherkin community is regarded as an alternative nomos — a socially
constructed worldview — that sustains alternate ontologies.» [17]

=X B EERET B AR MM B XS EFRAE-FEFER (Ines Fischer) £
2015 FREN S T RARI, B NP MBS FEX) BRI D4 L
HEES, BT Bei="("Schwarze Szene”) (Gothics) 173, H
RIEBSHREIBR, OB, REMZTRNIE, Xt RIER m B EEA T
BEHAAZSNMEZZTENHERMNTHENNEE, e, RESKES,
b M S| G BE R, [5—8]

BEA, X{UX R —F B FEN X CENRIEFES R (Fischer) T2 BBFELSE
ASENAEPER TEE . RmBdaS(mE, BXRYE, HOEEF)ERLR
MAZPME AL EFZRANEIFRE =T[5, 6]c RFXNLI{LEF
R EFRBEENRAHTENRINEREFEFRRAEERREBCHN S5,
BIHMESEABEREXENER, IRFEKAOKANSU—TRZHD T AR RE
NAIER. [7]

REZERMBAELKATRE, CHMBEN—TF2K, X—JAKRNEIE
FREZitETHEEKEF., IERNBIETRE L. MINBIRRR RSN
BARCR EAB AR AT HEAVRBERR AR LD, BAEMFRBEMRAE ELEREA
B3,

‘AAZLFHRINEHINE, FIAANER BB B, BBEFRNER, Bk
FHIXIE L2 E IR 1B BEATR I 5B R RS R EER, BRLERE
SR ALE/LF2EXEEXANIL L EHF, [8,19]

%%, AREZE-——RRMIT R (Center for Positive Sexuality) #t &5 3R D)
BERET (DJ Williams) #9i515£[20-22];

- «lt is not surprising that vampires prefer to keep these alternative identities
p'rfivate (i.e., stay “in the coffin”) due to fears of being misunderstood and
“discriminated against.» [20]
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«...court documents were reviewed and assessed, and findings suggest that the
evidence used to support assertions that homicidal motivations occurred due to
ritualistic vampirism was misinterpreted due to the omission of a growing
multidisciplinary literature on self-identified vampirism.

It is important for forensic experts to be aware of emerging research on alternative
identities, including vampirism, that challenge traditional theories and
assumptions.» [21]

RE— METMNZE BN T HEREX TR ZEDNHREMN L EBER. -4
oG LREET T+ /RM¥E4S (Augustin Calmet) BB BT 1746 FE[10]MVEF
MRS ERN L E— IR R EEFMRA[LL, 12]. XA RRENESE
WAL B P IAR B E— LA, ERES — AL anERZ D HRYI
R— RIMPIFIEER—F HREARR Z EAERRRIRR, itk R HE
£ EEEFEWNIAR, BMERT AT ER2R, XIMET LR MBS
AT LR —IX IR Y R SR AR 5

KEEXEALR, BINMR—PA, REEEZRMNEZE, IARSEBETE
131X BARE B REV /N ER SRR 5| — LE 37 o 2 I M 5B iIX AN 2R Ay £ &2
[4,18,23,24]
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Fiir alle diejenigen, die sich weiter mit Vampiren unter uns
auseinander setzen mochten, ist Band I-1I1 als Best-of

bei Edition Roter Drache zu bekommen.
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MARK BENECKE

(HRSG.)

Lange Jahre vergriffen, und nun endlich wieder verfiigbar! Ein Best-of von Vampire
unter uns! Band I bis Band III in einem Buch vereint und mit neuen Texten erweitert!

Vampire gibt es. Sie sind lebendig, sehen nicht schlecht aus und denken o6fters an Blut
und Halse. Die alteren Semester sind verschattete Figuren oder Konzernchefs. Die
jungeren konnen hingegen sexy bis zum Anschlag sein. Eins haben sie jedoch alle
gemeinsam: Es fehlt ihnen Energie.

Neben einem Bericht von der letzten Enterdigung eines Vampirs im Jahre 2003 in
Rumanien finden sich in diesem spannenden Buch Reiseberichte zu den Wirkstatten

von Vlad Tepes, einem Interview mit dem Vorsitzenden der Transylvanian Society
of Dracula, die erste europaische Vampyrismus-Subkultur-Studie sowie viele weiteref.

- abwechslungsreiche Berichte.
Erstmalig kommen auch Real-Life-Vampyre zu Wort.
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Mark Benecke (Hrsg.)
Vampire unter uns!
Band I - 111
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